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The Image of God and The Practice of Medicine

Then God said, "Le&t us make man in our
image, according to our likeness..And
God created man in his own image, in the
imege of God He created hm; mde and
female He crested them.” Gen.1:26-27.

Our attempt to develop biblical principles
for the practice of medicine is necessarily
based upon sysematic theology. When
one puts together the pieces of a puzze,
they will not fit anywhere except where
they were made to contribute to the whole.
A system requires tha pieces fit, not be
randomly placed anywhere. When
Chrigians speak of a world view, they are
gpeaking of a unified system of knowledge.
It is not enough to understand Bible verses
or the ethics that are derived from them.
One mug fit each piece of knowledge into
the whole; otherwise, one never has the
completed picture (worldview) and,
worse, one does not know what pieces
may be present that do not beong, and
what pieces may be missng. Chrigians are
too often satisfied with a pile of pieces,
some of which don't belong and others that
are missng. Dr. Dough Hemburger has
given examples of an gpplication of the
Biblicd world-view to medicne in a
previousissued

Man made in the image of God is acrucid
piece to the puzze for the practice of
medicine. This article will make a beginning
attempt to shape the piece and determine
where it interdigitates with medica practice
and ethics. It is with some embarrassment

that this concept does not appear in my
foundationa book!

ITSIMPORTANCE

The image of God in man is extremdy
important within a culture dominated by an
evolutionary ~ hypothess  for  the
development of man. It is not carrying this
imege too far to say that it is the one
factor, even for the credtionist, tha
separates man fromthe animds. If, as God
created living things, He had created man
without this didinction, then man could
indeed be placed with the animds and the
focus on man in the Bible beginning with
the second chapter of Geness would seem
drange and without basis. Eventhe theistic
evolutionist (and probably the mgority of
Chrigians hold this position) must confess
that God did not merdly develop man by
progression up the phylogenetic ladder, but
did something unigue in His crestion of
man.

WHAT ISIT?

Theologians are not entirdy agreed upon
the answer to this question. Further, thar
answer is predicted upon thar "brand" of
theology. Genedly, they fdl into three
categories.  Armenian, Roman Catholic,
and Reformed.2 | will focus on the latter as
the more complete and biblica. Even so,
the subject is not dmple Certan
assumptions are  necessaxy.  (This
references cited will discuss these
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assumptions for those interested.)

(D"Image’ and "likeness' are synonyms.
All the references are agreed upon this
point. (2) The image of God, even though
severdy marred, is dill present in man after
hsFdl (1 Cor. 117, James 3-9). (3) Man
is dichotomous, condsting of body and
soul (or spirit®® A trichotomous view of
man (body, soul and spirit) would not
necessarily  change the  fdlowing
presentetion, but would make it more
complicated.

We dhdl begin witha smple lig of dl the
posshiliies and then work our way
through them. The image of God could
include the physical body, the mind and 4l
its faculties (intellect, judgement, rationdity,
understanding, communicetion or
fdlowship, will, emctions, mordity,
intuition, and salf-consciousness), dominion
over the earth, the soul or soirit, and
righteousness. The easest to exclude as
the image of God is the body. God is a
spirit without form or physica substance.
The body, as the dwdling place of the soul
and the Holy Spirit in the believer, has
great dgnificance, but it cannot be the
image of God.

At firg glance the soul, as the immeaterid or
non-physica dimensgon of man, might
seem to be the image of God. Further
congderation, however reveds that
anmds have a soul. In fact both words
used for soul and Soirit in the Old
Tedament are ascribed to animds soul
(nephesh) in Gen. 1:21,24, 6:17. 7:15 and
goirit (ruach) in Gen. 6:17, 7:15; Ecdl.
3:19, 21. Further, angds and demons are

spirits, but are never identified in the Bible
as being made in the image of God. Thus,
the ample presence of the soul or soirit is
not the image of God in man.

Man's righteousness can be viewed in two
ways. perfect or complete righteousness
and a degree of righteousness. Obvioudy,
when Adam and Eve fdl, man log dl
identity with perfect or complete
righteousness. Thus, this definition of
righteousness cannot be the image. Then,
might some degree of righteousness be the
image? Many men and womendo at times
behave in both ordinary and extraordinary
ways that would seem to please God.
Further, they have some understanding of
the lav of God written on ther hearts
(Rom. 2:15). These two arguments,
however, will not hold as the image. Firg,
righteousness conssts of more than
behavior; it condsts of one's danding
before God and one's motives. Second,
man's gnfu nature prevents a clear
perception of the lav of God and a
willingness to obey it. This agument
concerns the centra tenets of judification
and sanctification and is more extensve
than we can manage here. It will stand,
however, as a fundamentd of orthodox
Chridianity.

Dominion over dl living things and the
earthis one dimenson of the imege. Man is
God's vice-gerent, exercdisng a limited
authority of God's total authority. This
dominion, however, is only possble be a
more important part of theimage.

Fndly, and most importantly, we come to
man's mind and its faculties. Consarvative
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theologians dmog (if not dl) agree that
man's mind is a function of his soul (spirit).
Although | have listed various faculties of
the mind, they can be smplified into two:
rational (logicd) though and knowledge
(intellect). To "think God;s thoughts after
Him'" requires knowledge of them and the
ability to follow his reasoning process.
Although Adam and Eve did not have tota
knowledge (as we can never have either),

they were able to reason infdlibly.4
Obvioudy, we are not now abdle to reason
infdlibly, and this loss represents a mgor
tarnish upon that image. Nevertheless, we
are able to know some things truly and to
reason accurately.

The other faculties that we have ligted are
predicted upon these two. Judgement is
reesoning  based upon  avalade
knowledge. Understanding is the reasoning
that gives explanation and coherence to
knowledge. Mordity is judgment of right
and wrong according to on;e knowledge.

Intuition is inborn  knowledge® and
probably subconscious judgment. Sdf-
consciousness is the knowledge that 1"
exig as an entity didinct from al other
things Communicetion is the &ility to
reason what knowledge is or is not to be
givento someone else and how it isto be
stated. The will is more complex than can
be presented here, b smply it is truth put
into action (energized, if you will). In other
words what is actudly believed to be true
will be acted upon by the will. Smilarly,
the emotions are more complex. With
some careful thought, however, it can be
demonstrated that God does not have
emotions because He is immuteble and
emotions represent  a  change  in

psychologica state®

Felowship needs gpecia atention.
Surprigngly, it is dmogt absent from
discussion of the image of God, even
though it is orthodox belief that the Trinity
is the ultimate felowship. This ability may
be closer to the redity of the image than
anything conddered so fa. Smply,
fdlowship is conveyed in the New
Tedament as the Greek koinonia as
shaing or having something in common
(Acts 2:44;Phil.4:14, John 1:3,6,7). It is
surely not coincidentd that koinonia is the
word for Communion (ICor.10:16), the
mogt intimate fdlowship between God and
man.

Through careful reasoning fdlowship is
recognized as shared knowledge, or
better, shared truth. Shared possessions
may exid among people who otherwise
hate each other, often exemplified when
inheritances are divided. So, physcd
ghaing is not fdlowship. What is it that
causes joy and happiness when certain
people are together? It is not just the
physica presence of the person, but the
knowledge of thoughts (beiefs and
experiences) that are vdued by both. The
more extensve that knowledge and
experience, the greater the fellowship.

Applied to man's rdaionship with God,
close fdlowship existed between Adam
and Eve and God before thar an. Gen. 3.8
implies that “the presence of the Lord" was
common inthe Garden. After thar an God
continued to reveds Himsdf throughout
biblica higory until His reveaion (the
Bible) is completed. Even a the very
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moment of ther an, He provided a way to
know (fdlowship with) Him again (Gen.
3:14, "He shdl bruise you on the head,” the
fird prophecy of the forgiveness to be
provided in Jesus Christ). IT is not without
meaningful intent that being a "new
creature’ in Christ is conveyed by a
transformation of the mind (Rom. 12:2)
and repentance (Il Cor. 7:10, literdly a
change of mind).

THE PRESENCE OF THE IMAGE

The next question that must be answered is
whether or not this imege is present
throughout the life span of the individud.
Adamwas created as an adult, but pro-life
Chrigians have agued rightly that
individua humean life begins at conception.
How is the image of God present, then, in
the conceptus (union of the sperm and
€gg), the embryo (the first two weeks after
conception), and the fetus (the medica
term for the unborn child). The argument is
both biblicd and physologicd. We deal
with it briefly in order to focus on the
gpplication.

The dmple but decisve argument is that
man is the image of God regardliess of
what that imege is concelved to be, not
that he manifests or contains or achieves

the image of God.L A person is not whally
defined by what he is at a given point in
time, but his potentid, his actudity, and his
experience. Each of these is not only
determined by the life of the person on
earth, but his eternd destiny.

Perhaps, the concept that every human
being is a member of the human race most

clearly demondtrates the presence of the
image of God in the mentaly retarded,
those with severe birth defects and those
who otherwise do not seem to have any
readily identifiable characteristic with the
image of God. As Chrigians, we know
that dl people of dl times are divided into
the saved and the unsaved (Mt. 25:31-46)
or those who are in Chrigt and those who
are not (Rom. 5:12-21). Further, Chrigt
speaks of the entire church as a person,
that is, one body (I Cor.12:12-30) and
one bride (Mt. 9:15). Thus there is a
definite sense in which every person,
regardless of his or her characteristics, has
identity with the whole "imege' of the
human race

Other lesser arguments may be smply
stated because of space. Inthe womb man
is "feafully and wonderfully made’ (Ps.
139:14), anindirect correspondence to the
image. A person may be regenerated from
the time of conception.2 John the Baptist in
his mother's womb was “filled with the
Holy Spirit" (Lk. 1:15b) and showed a
conscious response the Jesus presence
(Lk. 1:41). Throughout life each person
has the innae &bility of knowledge and
reason, even though his physica condition
may not dlow the expresson of his
abilities1?

APPLICATIONSIN MEDICINE

The firg, and possibly the most important,
is that man is unique. Smply, manis or his
is not. The technologica dilemmeas created
by modern medicine have compelled some
scholars to derive categories for man under
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certain conditions where he may be treated
differently than a other times. Even
Chrigians have been swayed under this
compulsion. Dr. Norman Gelder describes
the unborn child as "nat fuly human," "a
potentidly human being,” and "pre-
human As he discusses people with
severe medica conditions (eg. the
permanently comatose and termindly ill),
he uses the description "sub-human,”

"post-human," and not "truly-human."2 Dr.
Gareth Jones in his discussion of abortion
and ealy gedaiond life uses "potentid
person,” "personhood,” and "persona and

non-personal fetuses Dr. Jones even
states that "the fetus is being built into the

image and likeness of God."14

These destriptions, which are a0
categories, are inconsdent with the
presence of the image of God in maneven
with the distortion of that imege by sn. The
only dlowable categories for human baings
are dive or dead. The unionof an egg and
sperm produces a person who is fully
human regardless of defects or lace of
"normdity” until the time of his or her
desth. No philosophicd or mord
gudification of a "person” is possble. A
person is (dive) or isnot (dead). To make
a category for humans other than dive or
dead is to dlow abortion for a variety of
reasons, to alow experimentation of the
unborn (as is current in England with the
human embryo up to two weeks), ad to
dlow the use of a drug or other means to
kill or ad in the suicide of a termindly-ill

person.

The second application is a prohibition of

the union of a human gamete (egg or
sperm), with a non-human gamete (sperm
or egg). First, God created every "kind" to
procreate after its own "kind" (Gen. 1:11,
12, 21, 24, 25). Second, He spedificdly
proscribes the mixing of kinds in certain
dtuations (Lev. 19:19, Dt. 22:9). One
diginction, however, is necessary in this
prohibition: the subgtitution of parts rather
than the whole is dlowable. That is a
whole person is an entity that is entirdy
diginct from his isolated liver or heart.
Pertaining to our discusson, parts of
animds (from whoe organs, such as

hearts, to sequences of genes) sequences

could be transferred to humans 2

The third gpplication is the elevated datus
given to dl humans especidly those
encountered routindy in medical practice
who are markedly deformed. Physicdly,
they may be children who are severdy
retarded or othewise brain-damaged,
adults crippled with metagtatic cancer, or
the ddely paient whose mind no longer
functions rationdly or responds minimelly
to external gimuli. Spiritudly, they may be
the obnoxious dcoholic who presents at
the emergency room in the midde of the
night, the persstent hypochondriac who
defies any concrete diagnods or response
to trestment, or the devastated wife who
has been infected with gonorrhea by her
unfathful husband. The contrast in
behavior wrought be differences in the
terms that describe man is driking. A
hedth care worker ether approaches
patients firg to determine whether they are
persons and then treats them accordingly
or he approaches pdients fird to
determine whether they are persons and
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then treats them accordingly or he
approaches them with the conscious
attitude that they are created in the image
of God. In other words does "personhood"
or "image of God" more gregily enhance
the trestment of the patient. Further, which
concept givesdirection to solutions to ther
problems?

The fourth gpplication is that the imege of
God does not require that everything
medicdly be done for dl people. Sickness
and injury are directly or indirectly a result
of the gne of Adam and Eve and persona
anl The date of gn is gpiritud, not
physcd. That is, medicne cannot restore
the fullness of the image of God in maen.
The imege conditions man's treatment of
other men, but it should not be the god of
men to restore it physicdly. The dream to
cure dl medicd problems and make man
immortal can be seen as an attempt to
restore the image of God in man. The care
and treetment of the body is not to be
minimized, but it must be considered dong
with the other biblica respongbilities of
individuadls,  families  churches, and
societies.

A fifth application concerns eugenics.
Although the application of this concept to
gendlic enginesring seems new, eugenics
has been a focus of some socid planners
for the last hundred years. Most states dill
have laws that certain people who are
mentdly retarded or have mentd illness
may not have children and may even be
derilized. Eugenics, then, is the attempt to
breed men and women in ways that will
enhance ceartain characteristics, such as
intdligence and dahletic ability. Again,

however, the mgor problem with man is
hs deformed spirit, not his physcd
limitations. Is a menta retardate who is
fathful to his wife "better" than the Nobel
laureste who is unfathful to his marriage?
This position is not, however, to exclude
the correction of genetic bnormdities that
have been dearly identified with physica
problems. A chapter in abook soon to be
published by me will discuss eugenics at
some length.

At certain points we reach our limitations
We have reached that limitation in current
expenditures, as indicated by the forced
cutbacks in federd and private spending
for medicd care. We reach that point
when medica treetment no longer offers a
reasonable chance of cure in termindly ill
patients or prolongs ther inevitable desth.
We are not God who can restore that
image neither are we God to harm or
destroy that image. We are finite in our
ability even to correct the physica damage
of gn upon that image. The image of God
both enhances our attitude toward patients
and places God-ordained limits on what
we are able to do.

References

1. Heimburger, Dough, "A Biblical Model for
Medica Ethics," 1(1):5-10, 1987.

2. If any reader is not familiar with these
categories, he cannot seriously pursue biblical
ethicsin medicine. Many principlesare
necessarily different according to which
category isbelieved. My primary sources for the
Reformed position are:

Berkhof, L., Systematic Theology, Grand Rapids:
Wm. B. Eerdmans Publishing Co., 1939. pp.202-



Journd of Biblicd Ethicsin Medicine, Volume 1, Number 4 8

210.

Calvin, John, Institutes of the Christian Religion.
Voal. . Trans. by Henry Beveridge, Grand Rapids:
Eerdmans Publishing Company, 1979, pp. 162-
167.

Clark, Gordon H., The Biblical Doctrine of Man,
Jefferson, MD: The Trinity Foundation, 1984,
pp. 5-19.

Kuyper, Abraham, The Work of the Holy Spirit.
Trans. by J. Hendri De Vries, Reprint. Funk and
Wagnalls Company, 1900. Grand Rapids:
Eerdmans Publishing Company, 1979, pp. 203-
251

Murray, John, Collected Writings. Val. I1.,
Edinburgh: The Banner of Truth Trust, 1976, pp.
34-46.

3. Adams, Jay E., More Than Redemption.
Phillipsburg, New Jersey: Presbyterian and
Reformed Publishing Company, 1979, pp. 108-
118.

4. Kuyper, Abraham, Principles of Sacred
Theology. Trans. by J. Hendrik De Vries,
Reprint. Encyclopedia of Sacred Theology Its
Principles. Charles Scribner's Sons, 1898. Grand
Rapids. Baker Book House, 1980, pp. 106-149;
Clark, The Biblical Doctrine of Man. pp. 14-19.

5. Clark, The Biblical Doctrine of Man. pp. 34-46.

6. The Westminster Confession of Faith, 1.1,
states that God is "without body, parts, or
passions.” See adiscussion of this description
in What Presbyterians Believe. Gordon H. Clark,
Phillipsburg, New Jersey: Presbyterian and
Reformed Publishing Company, 1965.

7. Clark, Biblical Doctrine of Man, p.9.

8. Kuyper, Principles of Sacred Theology, pp.
150-182.

9. Kuyper, Work of the Holy Spirit, pp. 107-308.

10. Clark, Biblical Doctrine of Man, p.15.

11. Geider, N.L. Ethics: Issues and Alternatives,
Grand Rapids: Zondervan Publishing House,
1971, pp. 219, 234.

12. 1bid., p. 234.

13. Jones, D>G., Brave New People, Leicester,
England: Inter-Varsity Press, 1984, pp. 156-184.

14. 1bid., p. 172.

15. This statement is not to endorse every
substitution of animal parts for humans' parts.
Theissueis aseparate ethical subject initself.
For example, the brain, testicles and ovaries may
come so closeto the identity of the whole, that
these should not be transplanted.

16. Payne, F.E., Biblical/Medical Ethics, Milford,
Michigan: Mott Media, 1985, p. 79--83.

Additional Literature

Chrigian couples with fetility problems
may benefit from The Beginnings of Life
Human Fertilization and Embryo Research.

This twelve-page pamphlet dedls succinctly
and Biblicdly with modern medica
methods of deding with infetility
problems. The pan of childlessness is
compassonately discussed in ligt of
Biblicd principles, followed by a luad
andyds of thar gpplication to in vitro
fetilization and atificid insemination by
donor and by husband. It is written to be
comprenensble by readers with no
medicd traning. The pamphlet was
published in 1986 by the Reformed
Presbyterian Church of Irdand and the
Evangdica Presbyterian Church and is
avalable from: Covenanter Book Shop, 98
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Lisburn Road, Bdfast BT9 or Evangdica
Book Shop, 15 Codllege Square Eadt,
Bdfast BT16DD. The cost depends upon
the U.S. dollar's exchange rate with the
British pound.

Our mall brought some information relating
to literature and other hdps for
homaosexua's and those minigtering to them.

Heding for the Homosexud, a booklet of
tetimonies contaning sound Biblicd
principles regarding this life-consuming but
excgpable dn, is avalable from
Presbyterian & Reformed Renewd
Minidries, Intl, 2245 N.W. 39th Street,
Oklahoma City, OK 73112.

Trandformation Minidries, P.O. box
55805, Seditle, WA 98155, offering a
number of resources for homosexuas
seeking release through obedience to Jesus
Christ.

Another resource for making contact with
minidries axd maerid relaed to
homosexudity is Exodus Internaiond,
P.O. Box 2121, San Rafael, CA 94912.




