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Despite  condderable biblical  evidence
already summoned to support a strong
pro-life pogtion, more scripturd testimony
seems to be needed to convince some
Chridians that anything less than such a
postion is unbiblicd. One objection
frequently raised to a dogmatic sand
agang abortion is that the Bible never
specificaly addresses the issue. The reason
for this omission has been pointed out by
the Old Testament scholar Meredith Mine
who, commenting on the lack of abortion
legidaion in biblicd law says, "It was so
unthinkable that an Israglite woman should
desire an abortion that there was no need
to mention this offense in the cimind

code."®

There was, however, a rite performed in
andent Israel which has many pardles to
the modern practice of abortion and is
specificdly addressed in the Sciptures. It
was the rite of child sacrifice and Moses
sad it was one of the "detestable things the
Lord hates' (Deuteronomy 12:31). In this
paper the lagdy neglected padlds
between the ancient rite of child sacrifice
and the modern practice of abortionwill be
examined in detall.

ARCHEOLOGICAL and EXTRA-
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BIBLICAL LITERARY DATA

Before the biblica texts which address the
practice of child sacrifice are examined, it
will be hdpful to draw on some of the
archeologica and extra-biblical literary
data for the background they provide.

In 1921 the largest cemetery of sacrificed
infants in the ancient Near East was
discovered a Carthage. It is wdl
established that this rite of child sacrifice
originated in Phoenicia, ancient Isradl’'s
northern neighbor, and was brought to
Cathage by its Phoenician colonizers.
Hundreds of burid urns filled with the
cremated bones of infants mogly
newborns but even some children up to
age 9x years old, as wdl as animds have
been uncovered at Carthage.

They were buried there between the 8th
century B.C. and the fdl of Carthage
during the third Punic War in 146 B.C. On
the burid monuments that sometimes
accompanied the urns, there was often
incribed the name or symbol of the
goddess Tanit, the main Phoenician femde
dety, and her consort Baa Hammon.'
Infants and children were regulaly
sacrificed to this divine couple.
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Fulfillment of a vow was probably the most
frequent reason an infant or child was
sacrificed as witnessed by the third century
B.C. Greek  author  Kletarchos
(paraphrased by alater writer):

Out of reverence for Kronos
(the Greek equivalent of
Ba'al Hammon), the
Phoenicians, and especially
the Carthaginians,
whenever they seek to
obtain some great favor,
vow one of their children,
burning it as a sacrifice to

the deity if they are
especially eager to gain
success.?

A typicd example of an inscription follows:

"To our lady, to Tanit, the
face of Baa and to our
lord, to Ba'al Hammon that
which was vowed (by) PN
son of PN son of PN.
Because he (the deity) heard
his (the dedicant's) voice
and blessed him.#

Thus fulfillmat of a vow before or after
obtaining a specia favor from the gods, a
favor that brings blessng or success to the
dedicant, appears to be the most common
reason for child sacrifice. Occasondly,
however, at times of dvic criss, mass child
sacrifice was practiced as attested by the
firg century B.C. Greek historian Diodorus
Sculus who reported the response of the
Cathaginians to thar army's defeat by
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Agathoclesin 310 B.C.:

Therefore the
Carthaginians, believing
that the misfortune had
come to them from the
gods, betook themselves to

every manner of
supplication of the divine
powers . . . In their zeal to

make amends for ther
omission, they selected two

hundred of the noblest
children and sacrificed them
publicly.®

The actud rite of child sacrifice at
Carthage has been graphicaly described
by Diodorus Sculus:

There was in their city a
bronze image of Cronus
extending its hands, palms
up and doping toward the
ground, so that each of the
children  when  placed
thereon rolled down and fdl
into a sort ofgaping pit
filled with fire.®

Putarch, a fird and second century A.D.
Greek author, adds to the description that:

the whole area before the
statue was filled with a loud
noise of flutes and drumsso
that the cries of wailing
should not reach the ears of

the people.”

There is conflicting evidence regarding the
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actual cause of death of the victims. Some
reports suggest that they were burned

dive® while other reports suggest that the

infants and children were daughtered first.®
The victims, themsalves, were members of
both the wedthy mercantile and estate-
ovning class as wdl as the lower
socioeconomic class as attested by the
tites of the dedicants on the burid

monuments Occasondly, however, the
upper class would subgtitute lower class
children for thar own by purchasng them
from the poor and then sacrificing them as
Diodorus Siculus reports:

in former times they (the
Carthaginians) had been
accustomed to sacrifice to
this god the noblest of their
sons, but more recently,
secretly buying and
nurturing children, they had
sent these to the sacrifice.!

Two insiptions at Carthage even show
that occasondly the parents would
sacrifice a defective child hoping to later
receive a hedthy one as a subgitute. In
one inscription a man named Tuscus says
that he gave Baa "his mute son
Bod'astart, a defective child, in
exchange for a healthy one. "1z Child
sacrifice probably became a standard
practice for both rdigious and sociologica
reasons. Diodorus Sculus suggests that
the:

ancient myth that Cronos
did away with his own
children appears to have
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been kept in mind among
the Carthagians through

this observance.13

The second and third century A.D. Roman
lawvyer and Chrigtian gpologist who was a
netive North African and spent most of his
lifein Carthage, Tertullian, wrote:

Saturn (the latinized African
equalivant of Baal
Hammon) did not spare his
own children; so, where

other peopl€e's were
concerned, he naturally
persisted in not sparing

them; and their own parents
offered them to him, were

glad to respond...*

According to the andent myth, Saturn
Hfidhly swalowed up the fird five of his
children in order to prevent his destined

dethronement by one of them.1® Hoping to
gan Saturn's favor and thus his blessing,
the Carthaginians worshipped Saturn by
imitating him. Serving a god with ungodly
atributes, the Carthaginians were willing to
ubmit to his murderous demands. Indeed
Saturn's demands may have asssted the
Cathaginians in thar own sdf-serving
plans. For the  Syro-Pdedinian
archeologists Lawrence Stager and Samud
Wolff suggest that "Among the socid dite
of Punic Carthage the inditution of child
sacrifice may have asssed in the
consolidation and maintenance of family
wedth. One hardly needed severa children
parceling up the patrimony into smdler and
gndler pieces . . . for the atisans and
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commoners of Carthage, ritud infanticide
could provide a hedge againgt poverty. For
dl these participants in this aspect of the
cult, then, child sacrifice provided “specid
favors from the gods."16 This suggestion is
supported by archeologicad evidence at
Carthage that the practice of child sacrifice
flourished as never before at the haght of
its population aswell as aivilizaion.”

BIBLICAL CITATIONS

Child sacrifice was not confined to
Phoenicia, Cathage and the western
Mediterranean world. It was dso
practiced by the Canaanites and through
the process of rdigious syncretism by
ome |lgadites. The earliest reference to
child sacrifice in the Bible is found in
Leviticus where the practice is address by
Moses in connection with Molech:

Do not give any of your
children to he passed
through (the fire) to Molech
for you must not profane
the name of your God. 1 am
the Lord.

(Lev. 18:21; seeds0 20:1-5)

In 1 Kings 11:7, Molech is identified as
"the detestable god of the Ammonites' and
recent archeologica evidence inthe former
territory of the Ammonites from the period
of the Conquest supports biblica tesimony
that child sacrifice was practiced in Jordan

roughly contemporarily with Moses."8
The Hebrew word Molech is the same
Samitic root as the Punic word mulk
which was found inscribed on severd
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burid monuments a Carthage giving
lingudic evidence for the continuity
between the practice of child sacrifice in
Canaan and a Carthage. But wheress at
Carthage the word refers to the sacrificid
offerings induding human sacrifice, in
Leviticus it refersto the god who demands
child sacrifice’® The "passng through'
refers to sacrificing by burning in a fire2
For this "passng through to Molech” (same
Hebrew words in Leviticus and Jeremiah)
took place later in lsradl's higory in the
region of the high places of Bad in the
Vdley of Ben Hinnom in Jeremiah 32:35.
This murderous scene was described by
the Lord through the mouth of Jeremiah in
earlier chapters.

For they have forsaken me
and made this a place of
foreign gods, they have
burned sacrifices in it to
gods that neither they nor
their fathers nor the kings
of Judah ever knew and
they have filled this place
with the blood of the
innocent. They have built
me the high places of
Ba'al toburn their sons in
the fire as offerings to
Baal - something | did
not command or mention,
nor did it enter my mind.
S beware, the days are
coming, declares the
Lord, when people will no
longer call this place
Topheth (possibly
derived from an Aramaic
word meaning hearth or
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fireplace but here
referring to the precinct of
child sacrifice)* or the
Valley of ben Hinnom,
but the Valley of
slaughter.

(Jeremiah 19:4-6; see dso
7:31,32)

The history of child sacrifice in andient
Israel and God's response to the practice
can be uncovered by examining the biblical
texts that address it in the Pentateuch,
historical books and prophetic writings. In
the Pentateuch, Moses warns the |sradlites
who will soon enter the land of Canaan
(Leviticus 18:3 and 20:21-24) where they
will be exposed to the cult of Molech not
to sacrifice any of their children to the god:

The Lord said to Moses, say
to the Isradites. "Any
Israelite or any alien living
in Israel who gives any of
his children to Molech must
be put to death. The people
of the community are to
stone him. 1 will set my face
against that man and 1 will
cut him off from his people;
for bygiving his children to
Molech he has defiled my
sanctuary and profaned my
holy name. If the people of
the community close their
eyes when that man gives
one of his children to
Molech and they fail to put
him to death, 1 will set my
face against that man and
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his family and will cut off
from their people both him
and all who follow him in
prostituting themselves to
Molech.

(Leviticus 20:1-5; see dw0
18:21)

The pendty for sacrifice to Molech is
harsh, i.e., goning to death (Lev. 20:2); for
it is a serious offense againg the Lord.

1. It defiles God's sanctuary (Lev. 20:3)
and since His haly presence cannot abide
in a place polluted by gn it threatens
abandonment by God of His people.

2. It profanes God's holy name making
God appear less than the haly God that He
is by inferring that He is a God who
desires, or a least permits, child sacrifice.

3. God knew that the practice of child
sacrifice to Molech was a form of spiritua
progtitution (Lev. 20:5). God's rdaionship
to His people is a close personal one with
a human andogy in the sexud intimacy of
marriage. God, of course, expects the
excdusve commitment of marriage, not the
pick-and-choose relationships of
progtitution.

4. In Deuteronomy, God through Moses
rejects child sacrifice evenif dlegedly done
in the worship and service of God Himsdf
(Deut. 12:29-31). In reference to the
netions of Canaan that Isragl was about to
invade and dispossess (12:29) and the
worship of thar gods (12:30), Moses
commeands.



Journd of Biblicd Ethicsin Medicine, Volume 1, Number 2 32

You must not worship the
Lord your God in their way
because in worshipping
their gods, they do all kinds
of detestable things the
Lord hates. They even burn
their sons and daughters in
thefire as sacrificesto their
gods. (Deuteronomy 12:31)

With remarkable discernment Moses
recognized that such unacceptable service
can sometimes begin not as a conscious
determination to do ungodly things but as
an "ensnaing' by other nations and ther
gods (12:30).

Two of Moses admonitions againg child
sacrifice are found inthe stipulation section
of the loosdy covenant treaty form of
Leviticus 1821 (Lev. 18:21) and the more
rgd covenant  treaty form  of

Deuteronomy?3 (Deut. 12:29-31). In the
covenants made between God and Israd,
the Lord expected His people to obey the
avil, mord and rdigious dipulations. His
commands were to be obeyed because of
dlegiance to His Lordship and out of a
sense of gratitude for His great acts of
redemption (Lev. 18:2,3 and Deut. 5:1,2,6
and 12:1).

Failure to obey the
covenantal stipulations is
failure to give God full
allegiance as Lord and

failure to respond
appropriately to His
gracious acts of
redemption.
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Disregarding the covenant gipulations is a
serious offense, some of which, induding
child sacrifice, are so grievous as to be
punished by capital punishment which is to
be done by the entire community (Lev.
20:2,3). If the offense goes undetected by
the community, God Himsdf threatens to
"set my face agand” and "ocut off" the
offender (Lev. 20:3) - probably athrest of
premature death.?* So detestable to God
is child sacrifice that He even threatens to
set His face againg and cut off those who,
though not participants in the practice,
"close thar eyes' to the aime (Lev.
20:4,5). Further, the waning not only
applied to God's covenant people but to
any non-lsadite living in Israel (Lev.
20:2). Child sacrifice was not one of the
many tribd customs diens who lived in
Israel were permitted to practice.

In these Pentateuchd passages deding
with child sacrifice the offense is
recognized as a dn in a least three
different ways. As noted above it was seen
as a 9n agang God, i.e. in ddiling His
sanctuary, in profaning His holy name, in
soiritual  prodtituting to Molech and in
ungodly worship of the Lord Himsdf. But
child sacrifice was dso perceived as a
sexud dn and/or 9n againg the family as
wdl as a sn agang the community. In
Leviticus 18 (see dso Lev. 20:.9ff) the
dipulation againg child sacrifice is lised
among vaious sexua dns, eg. incest
(18:6ff), adultery (18:20), homosexudity
(18:22) and bedidity (18:23). It is not
obvious from the immediate context of
Leviticus 18 and 20 why child sacrifice is
linked to various illiat sexua practices. It is
probable, however, that the worship of
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Molech not only involved child sacrifice
but the pagan custom of cultic progtitution.
In Isaiah 57:9, "Modech" (Meech in
Hebrew. But it must be remembered that
vowd notation was a later addition by
Masorete scholars to  the  received
consonanta text). is mentioned. Earlier in
the chapter "those sacrificing ther children”
(57:5b) is in pardle with "those burning
with lus" (57:58). They are dso described
in 57:3 as "offgring of the adulterer and
the proditute” The Hebrew word for
adulterer is masculine while the progtitute is
feminine, indicating that the childrenare the
offgoring of an adulterous father and a
prostituting mother. But the phrase is not to
be taken literdly. Rather, the declared
attributes of the parents are in fact used to
characterize the offgoring themsdves." The
connection between child sacrifice and
cultic prodtitution is even clearer in Ezekid
where we read:

And you took your sons and
your daughters whom you
bore to me and sacrificed
them as food to the idols.
Was your prostitution not
enough? You slaughtered
my children and made them
pass through (the fire) to
theidols.

(Ezekiel 16:20,21)

Thus the Old Testament scholar Moshe
Waenfeld links cultic progtitution with child
sacrifice in Isaiah and Ezekid saying, "The
children born of cultic prodtitution
associated with Molech were presumably
delivered to the idolatrous priests, even as
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the offgring of a regular mariage may
have been handed over to Molech."®
Given that some of the children offered to
Molech were concelved illegitimady
during adulteroug/prodtituting affairs, it
seems probable that child sacrifice offered
a convenient way to dispose of the
consequences of these aberrant sexud
practices.

Another possible reason for grouping child
sacrifice with illidt sexua practices is that
they are dl gns againd the family. Of the
sexud gns liged together in 20:10ff, the
Old Testament scholar Walter Kaiser, Jr.,
says. "Every assault agang an individud
here is smultaneoudy an attack on the very
exisence of the family.?’ Kaiser sees
these sexud gns dl as gns agang the
family snce they disupt norma family
relaionships. It is possble then that child
sacrifice, which was dearly an assault
agang the family, came to be associated
with other dipulations that protected the
family. Since the family was the foundation
of Igradlite society, any threat to the family
was a threat to the community as wdl.
Thus, the community was to be viglant in
guarding agang the practice and was to
take the severest community action againgt
any offenders, i.e., soning to death.

Despite the covenantd dipulations and
wamnings againg child sacrifice, Scripture
records that some Isradlites did in fact
practice child sacrifice. Of Ahaz, the 8th
century B.C. king of Judah, we read:

He walked in the ways of
the kings of Israel and even
made his son pass through
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the fire, following the
detestable ways of the
nations the Lord had driven
out before the I sra€lites.
(2Kings 16:3)

Sady Ahazs  grandson
Manasseh followed in his
footsteps (2 Kings 21:6). But
these accounts of child
sacrifice were not isolated as
recorded by Jeremiah (see
above). Bang a prophet of
God it was Jeemiah's
obligation to prosecute on
behdf of God the covenant
lawsuit againgt those who had
broken the covenant. The
evidence agand the Isradites
was incontestable for it was
publidy visble to dl. As the
Lord's mouthpiece, Jeremiah
tedtifies againgt Judah:

They have set up their
detestable idols in the house
that bears my Name and
have defiled it They have
built the high places of
Tophethin the Valley of Ben
Hinnom to burn their sons
and daughters in the fire -
something 1 did not
command nor did it enter
my mind.

(Jeremiah 7:30,31; see also
19:4,5)

Because of this offense for which Isradl is
corporately responsible, Jeremiah predicts

dissster (7:32-34 and 19:1-3), 6-15). If
only the people would repent, disaster
could be thwarted (Jeremiah 18:5-11). But
the Isradlites were a "giff-necked" people
who would not listen to God's words (Jer.
9:15; see dso 18:12; cf 18:5-11). They
had forsaken ther God to serve other gods
even to the extent that they would sacrifice
their own children spilling "the blood of the
innocent”  (Jer. 19:4). Mannaseh's
grandson Josiah had tried to bring about
reformation among the Isradites. After
renewing the covenant between God and
His people (2 Kings 23:1-3), Josiah:

desecrated Topheth which
was in the Valley of Ben
Hinnom, so no one could
use it to make his son or
daughter pass through the
fire to Molech.

(2 Kings 23:10)

But Josiah's reformation was short-lived as
evidenced by Jeremiah's prophetic witness
(see above). God used Rome to judge
Carthage in 146 B.C., bringing an end to
child sacrifice there. Hundreds of years
earlier God used Babylon to judge Israel
when the Babylonians  destroyed
Jarusalem, levding God's temple which
ggnified God's just abandonment of His
people, and leading Israel into captivity.
While exiled in Babylon, Ezekid reminded
the two prodituting gsters Oholah
(representing Samaria in Ezekiel 23:4) and
Oholibah (representing Jerusalem) of the
reason they had been exiled. In confronting
the two with "thar detestable practices' the
Lord through Ezekid said:
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they have committed
adultery and blood is on
their hands. They

committed adultery with
their idols, they even made
the children they bore to me
pass through the fire) as
food for them.

(Ezekiel 23:36,37)

Idolatry had not disappeared by New
Tedament times, but took on a broader
meaning. Commenting on- the New
Tedament authors underganding  of
idolatry, Herbert Schlossberg notes that "a
man can place anyone or anything at the
top of his pyramid of vdues, and that is
ultimetdy what he serves. The ultimacy of
that service profoundly affects the way he

lives"2 Physical idols were sill commonin
New Testament times, eg. | Corinthians
8:4,5. However, in Pauline theology
idolatry is aso recognized as avy
worshipping or serving the creature rather
than the Creator which is equivdent to
exchanging the truth of God for a lie
(Romans 1:25 cr 1:23).22 Placing anything
above the Creator and His truthis idolatry,
for in this idolatry the creature's erroneous
vadue judgments are subdtituted for the
Creator's correct ones. Sadly, people
know the truth but suppress it (Romans
1:18). For God has reveded His nature,
power and laws both in the visble world
and in the hearts and consciences of
humanity (Romans 1:19,20, 2:14,15). But
mankind is on a downward spird of
depravity and destruction that begins with
devduing the Creator and His truth and
ultimately leads to an outpouring of God's
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just wrath at the find judgment (Romans
1:24-32, 2:5,8,9,12). Even now mankind
is experiencing God's wrath as He gives
men over to the consequences of their Sn
(Romans 1:27,26,28). Apart from God's
gracious intervention, dl mankind faces the
present and future revelation of God's just
wrath. But as recipients of God's
righteousness through faith in Christ Jesus,
we have been judified (Romans 1:17,
3:21-28). Having been judified by His
grace, our lives must not be conformed to
his world's idolarous values but be
transformed by the renewing of our minds
to God's perfect will (Romans 12:2).

PARALLELSOF ABORTION AND
CHILD SACRIFICE

At the risk on the one hand of pointing out
obvious pardlels and on the other hand of
uggedting pardlds which some may say
are forced, we compare the ancient
practice of child sacrifice with the modern
practice of abortion. However, before
going any further it should be noted that the
padlds between the two have been
recognized for centuries. Tertullian, for
example, commenting on the Roman
practice of infanticide by comparing it to
the Carthaginian practice of child sacrifice
admonishes

there is no difference as to
baby killing whether you do
it as a sacred rite or just
because you chooseto doit.

In the same context Tertullian describes the
Chridian attitude towards both abortion
and infanticide saying:
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For us murder is once for
all forbidden; so even the
child in the womb, while yet
the mother's blood is till
being drawn on to form the
human being, it is not
lawful to destroy. To forbid
birth is only quicker
murder. It makes no
difference whether one take
away the life once born or
destroy it as it comes to
birth. Heisa man, who isto
be a man, the fruit isalways

present in the seed.30

The most obvious pardld between the rite
of child sacrifice and the practice of
abortion is the sober fact that the parents
actually kill their oan offspring. There
are however many other pardlds. At
Carthage the main reason for sacrificing a
child was to avert potential dangers in a
crigs or to gain success through fulfilling a
vow. Today many times when a woman
faces an unwanted pregnancy, abortion
seems to be the only way to resolve the
cridgs she finds hersdf in. The potentia
danger to reputation, education, career,
etc., become ovewhdming. To avert the
semingly  terifying  consequences  of
carying a pregnancy to term, the woman
may turnto abortion as a means of escape.
Another woman may experience much less
of the anxiety and fear that accompany a
crigs. She may Imply see the pregnancy
as an intruson into her sdf-serving lifestyle
and an obstacle in the way of the road to
her success. Sadly this woman's offpring
must be sacrificed so that she can continue
uninterrupted with her plans for the future.
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It is no secret that in American society
extramarital sexual intercourse
(fornication and adultery) is the cause of
most pregnancies that end in abortion.
Pregnancy is a risk many are willing to take
knowing that any undesired consequences
can be diminaed by &bortion. The
theologican Carl Henry recognizes this fact
in caling abortion "the horrendous modern
immolation of millions of fetuses on the
dter of sex grdificaion™ As suggested
earlier, child sacrifice in Canaan may have
been a convenient way to dispose of the
consequences of the illiat sexua practice
of temple progtitution associated with the
ault of Molech. If so, the modern practice
of men irresponsbly engaging in sexud
intercourse with women to whom they do
not intend to commit themsdves and
provide for pardlds the wayward Isradlite
man engaging in extramarita relations with
a temple progtitute. In both cases the men
leave the women to bear the consequences
of ther aberrant sexua practices. New
England Chrigtian Action Coundil executive
director John Rankin rightly cdls this
irresponsible behavior of men towards
women as “the ultimae mde

chauvinism,32

As noted earlier, child sacrifice may have
been a means of population control at
Cathage. At present around the world
abortion is sanctioned, even encouraged,
by some socigies as a means of
population control. In China, communist
party agents actudly impose great socid
and economic pressure on couples to
abort thar offgring if they aready have
one child. Inthis country, the sanctions are
more subtle. Presumably, Medicaid-



Journd of Biblicd Ethicsin Medicine, Volume 1, Number 2 37

funded abortions afford the poor equa
access to medica care, but one wonders
whether some wedthy policy makers hope
to control population growth among the
poor under the guise of good will. In this
there is an intimation of a pardld to the
Carthaginian practice of the wedthy buying
the poor's offgaring to sacrifice in place of
ther own children. Apart from date
funding, occasionaly both the rich and the
poor will abort later pregnanciesif they fed
their families are large enough. As at
Carthage, socioeconomic concerns often
play aprominent rolein the decison.

Sometimes the Cathaginians sacrificed
defective children in exchange for hedthy
ones. It is now standard medica practice
to do an amniocentess at an early stage of
pregnancy when congenital
abnormalities are suspected. If an
imparment is confirmed, the parents are
advised to condder teminding the
pregnancy. To carry to term and raise a
defective child is not expected of the
parents since they can exchange the fral
one they now have for a hedthy one in the
future. In some states obstetricians who fall
to advise ther patients of the need for an
amniocentes's can be successfully sued for
malpractice on the legd grounds that the

delivered infants are "wrongful life'®

Even the actua rite of child sacrifice has
modem pardlds in the medicad techniques
used to perform abortions. In the sdine
abortion the dying infant is chemically
burned as it thrashes about for minutes to
hours before findly succumbing. In the
suction abortion the loud whir of the
vacuum pump muffles the sound of the
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mother crying out in pain and sadness and
the ripping and gushing sound of the infant
being tom piecemed from the womb.

Findly, the flourishing of abortion in
modern America, like child sacrifice in
ancdent Cathage, a the haght of its
avilization is an unmistekable pardld. The
words written by P. Mosca a the
concluson of his doctoral dissertation
deding with child sacrifice might wel be
written of abortion today, ". . . it is
impossible to deal with this subject at any
length without coming to terms with the
human dimenson: how could a culture so
wdl developed mordly, intdlectudly and
maeridly tolerate so ‘abominableé a
cusom? How could a sophisticated people
sanction what seems to be such a barbaric
practice for so long a time? How at the
most viscera and critical level could human
parents bring about the destruction of their

own child?'3*

One rdigious truth emerges in comparing
ancient child sacrifice to modem abortion,
i.e., people become like the gods/God they
worship. The Carthaginians worshipped
Baa Hammon, equivdent to Kronos and
Saturn. Not surprisngly they became like
him, willing to sacrifice therr children to
avert potentid danger and gan success in
ther sdf-serving endeavors. Modern
autonomous man worships himsaf and is
willing to abort his own offspring in order
to resolve crises and achieve his own
gods. In sarving the idolatrous sdf, men
become more and more like the <Hf-
saving idol they worship, i.e. anfu men.
They are willing to disregard any of God's
gracious laws in order to accomplish ther
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own ends. In their sdf-idolatry men have
set themsalves on a downward spira of
depravity and destruction from which only
God's gracious mercy can deliver them.

In contrast to those who worship
themsalves, those who worship the holy
God become hoy. God sets Himsdf
before His people as the standard of
righteousness, "Be holy because | the Lord
your God am haly” (Lev. 19:2). In sarving
this righteous God, men and women
become more and more like Him in
righteousness. Of course, even the holy
people of God have fath not in their own
righteousness, but in the saving work of
their righteous Lord, Jesus Chrigt.

CONCLUSIONS

Since there are many padlds between
andent child sacrifice and  modern
abortion, it is reasonable to conclude that
the attitude of our unchanging God
towards abortion today is smilar to His
attitude towards child sacrifice in the past.
What then can we raiondly surmise is
God's judgment regarding the practice of
abortion both among Chrisians and those
who are not His people?

Like child sacrifice in ancient Isradl, the
practice of abortion by Chrigians is
Soiritud  prodtitution to an idol, defiles
God's sanctuary and profanes His holy
name. God done is the Author of life and it
is not the creature's prerogative to question
the Creator's wisdom in bringing to life a
fdlov human being a conception.
Whenever men disregard their Creator's
wise judgment by destroying His innocent
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cregtion, they are sarving another god.
They are, in fact, oiritudly progituting
themsalves to the idolatrous sdf whom
they bdieve iswiser in its vdue judgments.
Some vadues which are put forward to
judtify abortion are clearly idolatrous, e.g.,
the mother's rignt to choose, which is
placed at the top of the pyramid of vaues
by those who cdl themsdves pro-choice.
Other idolatrous values are more subtle,
e.g., empathy for a mother's suffering inthe
midst of the crigs arisng from an unwanted
pregnancy or concern for the qudity of life
of a defective fetus. Both of these later
vaues are good in themsdaves but become
idolatrous when they abrogate the
Creator's wise judgment in cregting human
life. 1t is not as though God fals to redize
in cregting some human beings that they
may become a source of conflict in an
unplanned  conception or that a
handicapped person will indeed face
difficulties.

Whenever  Chridians disregard  the
Creator's true vaue judgments they
dethrone God and by ther Sn defile the
temple in which He dwells, the temple of
their own body (see | Corinthians 6:19).
Dethroned and defiled by the idolatrous Sn
of abortion, God threatens to abandon the
wayward Chrisian unless there is
repentance. For God will not dwdl in a
temple in which another god is enthroned
and a sanctuary polluted by sn. And the
Chrigian who approves of or participates
in the dn of abortion not only affects
himsdf but he profanes God's holy name.
People intuitivdy know that a man's
attitude and behavior reflect hisvalues. The
Chrigian dams that God's authoritative
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Word determines his values. If a Chrigtian
then speaks or acts in away that is contrary
to that Word, he brings dishonor to God's
name. For to those who do not know
God, the Chridtian is ther chief witness to
the Word of God. And the Chrigtian who
approves of or participates in the practice
of abortionis tedtifying to the world that his
God condones the practice. He isin redity
bearing fdse witness, for by his atitude
and behavior he infers that the Creator
consents to His creatures destroying
innocent fellow creatures. This fase
witness actudly implies through his
tesimony that God is at odds with Himsdf.
For in cregting a human being God has
clearly judged it to be of vaue If God
approved of abortion, He would be
essentidly saying that his vaue judgments
are sometimes wrong.

Many Chrigians who accept or take part
in the practice of abortion have not made a
conscious decison to dn and bring
dishonor to God by condoning idolatrous
vaues. Regardless of the motive, however,
these Chrigians are unacceptably serving
God. Indeed God hates the detestable Sn
of abortion. For not only is abortion a sn
againg God and His innocent creation but
it is a 9n agang the family and community
as wel. Scripture throughout teaches that
children are a blessng from the Lord and
that loving nurture is the godly response of
parents toward ther offsoring. Abortion is
the rgection of the God-given role to
parent His creation. For an unmarried
woman unable to cope with the doubly
difficult role of dangle parenting, the child
may be God's gft through her to a barren
couple within the community. Whether
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God's blessng is received and lovingy
nurtured by the biologic parents or givento
adoptive parents, the birth of a child is a
blessing to the family and community.

Often abortion is the evil solution to the
consequences of a sexua sn. Whether a
pregnancy results from fornication or
adultery, where the mother is a guilty
participant inthe 9n, or a pregnancy results
from rape or incest, where the mother
usudly is the guiltless victim of another's
gn, abortionis an ungodly solution. For the
Sovereign Redeemer is able to bring about
good where there was evil. A new creation
reuling from a sxud dn is an
extraordinary witness to this redemptive
truth.

Sadly many Chrigtians refuse to completely
submit to the Lordship of the Creator and
fal to appreciate the redemptive power of
thear God to save man from the ful
conseguences of 9n. The defective fetus is
the victim of that origina Sn which resulted
in the fdl of dl creation. A mother may be
the vicim of her own or another's sexud
sn or the vidim of corporate societal Sn,
eg., unus povety. In dl of these
dtuations abortion has no redeeming
character; for God never deds with 9n or
its consequences by countering it with Sn
but with righteousness. The unhedlthy child
should be loved and cared for more not
less because of its weakness. The pregnant
woman should be counsdled to do what is
right and given assstancein every possble
waly to support a godly decison to nurture
in her body God's creation during its firg
nine months of life Chrigians must dways
dafirm, both by word and deed, the
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sovereignty of the Creator and recognize
His power to righteoudy redeem mankind
from the results of Sin.

Up to this point we have been trying to
discover God's éttitude towards abortion
among Chridians, based on Scripture's
tetimony of His attitude towards child
sacrifice among the Isradlites. We now turn
to God's judgment regarding abortion
among those who are not Chridians and
the Chrigian response to the practice

among them.

As previoudy noted in the theocratic nation
of Israel, some non-Isradlite cuoms were
tolerated and some, like child sacrifice,
were not. Today God's people in the
United States do not live in a theocracy;
rather, they live in a democratic state. As
such, Chrigians must determine, based on
the principles of God's law, when they
should become activdy involved in the
democratic processto restrict the behavior
of some individuds in the interest of other
individuds and society-at-large and when
they should tolerate different vaues and
customs. Abortion is dealy a practice
which is intolerable and mugt be restrained
by the state. For abortion is the denid of
the indienable God-given right to lifé' of an
innocent human being and it is an attack at
the very foundation of our society, i.e., the
family and community. Even many of those
who are not Chrigians acknowledge that
abortioniswrong. For God's law is written
on the hearts of men and women to which
ther conscience bears witness (see
Romans 2:14). Others have suppressed
God's truth by subdituting ther own df-
saving idolarous vaues. The truth of
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God's power and divinty have been
reveded in creation (see Romans 1:18ff).
But men and women have suppressed this
truth and ther regjection of this revelation of
God is dealy evidet in the gn of
abortion. For scarcdly is the power and
divinity of God more dearly seen than in
His cregtive power bringing to life each
human being, everyone made in His own
divine image (see Genesis 1:27). No man+
made technology has the power to create
life, much less a human life stamped with
the divine imprimatur. Rather, through the
medica technology of abortion mankind
rebels againg the cregtive power of the
Almighty by destroying the divine image-
bearers. No, abortion is not acceptable as
practice by Chrigians or non-Chrigtians
and mug not be tolerated by this or any
other society. Those individuds who fall to
heed God's law by condoning abortion will
aurely face God's judgment if they remain
impenitent. Even those who do not
condone abortion but fal to take action
againd it will face judgment. For as noted
previoudy in Leviticus both the Isradlite
who sacrificed his child to Molech and
those who closed ther eyes to the dn
faced the judgment of God. And if a
society as a whole persgently reects
God's laws it will surdy corporately face
God's judgment. The city of Carthage and
the nation of Isradl are but two of many
higorica tesimonies to the outpouring of
God's wrath againg unrdenting corporate
gan.

Something is hagppening in this land which
God did not command nor did it enter His
mind - this place is beng filled with the
blood of the innocent. So beware, for
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blood is on our hands and God will set his
face agang us unless we repent and are
cleansed by his merciful forgiveness.

Thisiswhéat the Lord says.

Look | am preparing a
disaster for you and
devising a plan against you.
So turn from

your evil ways, each one of
you, and reform your ways
and your actions.

(Jeremiah 18:11)

Oh, that we might not respond like ancient
|sradl.

It is no use. We will
continue with our own
plans, each of us will follow
the stubborness
of his evil heart.

(Jeremiah 18:12)
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